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When I was in high school there were two founts of knowledge — the teacher andthe textbook. What they taught we learned. I recall a reflection entitledTeaching — Old and New: “How long ago, it seems, the days / When to profess
was to possess — / When a teacher’s might was in her being right.” That was then.
Today when I glance into high school classrooms I see most of the students in small
groups working together, with the teacher as overseer. Individual research has greatly
increased due to the prevalence of the computer and its encyclopedic possibilities. The
teacher and the textbook are no longer the only founts of knowledge. That is now.
Do people see the teaching church stuck in “then”? Life moves on and it remains self-
assured, giving the impression it already has the answer to whatever issue may arise, a never
changing anchor in an ever-changing world. 
The Pentecost story tells us: “each one heard the disciples speaking in the native language
of each.” The message spoke directly to them. Is that true now? It would appear not. In our
Food for Thought section we’re told that one reason why people don’t go to church is: “It
(church) isn’t relevant to our lives. It’s too remote and emotionally disconnected.”
Oblate Fr Ron Rolheiser, a widely read Catholic writer, is convinced that the greatest
need of today’s church is a vocabulary of faith, a vocabulary for today’s people and their
experiences, “We don’t have the words” he says. The result? We bore.
Good teachers are good communicators: they speak the language of their hearers.
Bad teachers have one thing in common — they don’t connect, they don’t communicate
— they are b-o-r-i-n-g. They may know it all, but they fail to get it across.
Jesus recommended that we bring out from the storeroom what is new as well as what is
old. The Church has a past to preserve, but also a present to influence and a future to
create. It was interesting to hear Pope Benedict XVI’s successor as Prefect of the
Congregation for the Doctrine of the Faith, Archbishop Levada, say recently “the living
tradition is much larger than the simple and strict passing on of existing answers, insights
and convictions from one generation to another.” And he added, “If we would give more
attention to social issues during our liturgies more people might show up because they
would feel that these celebrations would concern their lives, would offer them something
more.” Like Oliver Twist they request, “Please, may I have some more.”
In another Food for Thought, Marist Fr Sean Fagan writes: “In today’s world the
Church needs to teach, which means explaining and convincing, rather than simply
declaring what we are obliged to think and to hold. Aristotle’s dictum is still valid, that no
teaching takes place until someone has actually been taught.”
We have all experienced the classroom way of learning: texts, lectures, discussions and
exams. Others among us have learned by becoming apprentices — today’s co-op learning.
There is a third way of learning — the way of discipleship, the way Jesus chose to educate.
He invited men and women to follow him, spend time with him, hang around with him,
pick up his way of doing things, see how he related to others, pick up his values. They
became his “disciples” through ongoing contact with him. A disciple never graduates, but
remains a lifelong learner, getting the hang of things as time goes by.
In this Pentecost/May issue of Spiritan we meet such disciples. Like Mary, they are
lifelong learners. They try to meet people where they are — the only possible place they can
encounter them. They face the challenge of becoming missionaries to themselves in their
international groupings. They invite others to interpret the presence of God in their own
situations and through their own cultures. They themselves begin to find the Christ of other
cultures, the Risen Christ, in other cultures.
Teaching — Old and New continued: “In our time / To profess is no longer to possess /
To teach now is to learn, going from attempt to attempt / Trying to remember the old hard
truth / And to dig it up, good as new, with dirty hands.”
Pat Fitzpatrick
From attempt to attempt
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As I See It
In Pakistan so all-pervasive is Islam, even inthe lives of non-Muslims, that a cultural os-mosis produces a Christianity deeply shaped
by Islamic values and presuppositions. Thus Jesus
becomes “our prophet” and, sad to say, some-
times only that. Christmas is our Eid. We become
people of the book: the primary revelation is the
book of the New Testament and not Jesus himself.
Sometimes the text is read in a quasi-magical way.
It is enough that it be read: comprehension or in-
terpretation is irrelevant. In Islamic fashion the book is given a place of
honour, often placed on the highest point in the living room. In itself this
is touching, indicative of a deep religious sensibility, but often what lies
behind the gesture can be counter-productive of genuine church life.
People long for cut-and-dried answers to questions like “What is our
sharia (law)? How do we observe fasting? How often should we pray?”
Some years ago in Peshawar there was a movement to begin a Christian
Taliban! — a note taker found his way into one of our seminars to report
us to their authorities. Inter-religious dialogue through the looking glass!
On the other hand, what we imagine to be purely Christian symbols can
speak clearly to Muslims. The statue of Our Lady near a Spiritan church
was a much-frequented place of prayer for many Muslim women. They
would place their scarf or shawl around the statue as an act of veneration
and devotion to Hazrat Maryam whom they greatly esteem. Shared
veneration of Mary may well be a rich and untapped source of Muslim-
Christian dialogue.
Islam is a complicated social reality
In Islam the difference between Sunni and Shia can run deep, not infre-
quently leading to violence and atrocities. These attacks are the work of
unrepresentative extremists; there are many recorded cases of ordinary
people helping the victims irrespective of their denomination. Popular
Shi’ism is effectively regarded as heretical by fundamentalist Sunnis who
form 80% of Pakistan Muslims. Shias often seem to have a deeper insight
into the Christian understanding of the sufferings of Jesus on our behalf.
Here too is a fruitful basis for dialogue. 
At another level, there is the difference between the secular minority and
the fundamentalist majority. In Pakistan there are far right fundamentalists:
extremists who until recently were quite openly recruited for armed strug-
gle. But the majority of fundamentalists reflect the history of the people, the
ghettoized nature of the society and the regrettable drop in educational
standards. The secularists are to be found among the less numerous edu-
cated urban middle class. Due to the increasing presence of multi-channel
TV, videos and the Internet, this class is constantly growing. Urban youth
Christian-Muslim 
D I A L O G U E
John O’Brien CSSp
P A K I S T A N
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have a deeply felt but unreflective religious
sense as well as a passionate desire to be part
of the Coca Cola culture. When Pakistan
returned to having Sunday instead of Friday
as its day of rest, the move was motivated
solely by the desire not to lose a day’s trad-
ing on the world stock exchange.
Many Muslims equate Christian faith/
culture and global capitalism with its em-
phasis on consumerism. They eagerly seek
out conversation with us assuming that
because we are Christians i.e. westerners,
this will be our value system too.
Dialogue with Muslims, 
not with Islam
There is a very real distinction between
the Islam of the mosque and the lived reli-
gion of the people. Below the surface of the
official religion is the popular religion of
the people. Inter-religious dialogue, when
real, is between the practitioners of two
living religious systems.
Popular religion is concerned with
blessing in this life. Its aim is to win God’s
favour in the shape of blessings such as a
male child, or some material advancement,
or deliverance from illness usually under-
stood to have been caused by an evil spirit
or an enemy’s curse. This can be obtained
by the intercession of a pir or holy man —
a living pir with some claim to holiness or
the descendant of one in whom the origi-
nal, divinely bestowed spiritual power is
still presumed to reside. It may be a matter
of visiting the tomb of such a pir, doing
prescribed rituals such as dervish-like
dancing, or making an offering. This popu-
lar religion extends to knowing which
name of God to recite in pursuit of which
blessing.
Dialogue with Sufis
To dialogue with Muslims in Pakistan is
to dialogue with Sufism. The Islam of their
hearts is the religion of the Sufis: the Islam
of mystical longing ad personal interior ex-
perience. This is an Islam characterized not
by legalistic observance, but by the sheer
delight in seeking and worshiping the God
who dwells not in mosques or temples or
books, but in the human heart. This popu-
lar Islam has a mystical theology of the
highest order, including practical guidelines
into the stages of prayer by which one en-
ters into deep personal communion with
God. Many of the great Indo-Pakistani
Sufis were also poets. Their poetry commu-
nicates what it is to hunger for the one true
God who is beyond all religious construc-
tions, and who can be known and possessed
in ecstatic love by the true disciple who is
prepared single-mindedly to seek Him.
It is a form of Islam that democratizes
holiness: one’s religion is only as real as
one’s actual experience of God. It also pro-
vides the basis of one important part of so-
cial life — the festivals around the tombs of
the great Sufi saints. It would be difficult to
exaggerate the importance of these events
in the actual religious life of the people.
Hindus and Christians will be found there,
especially poor people. If there is ever to be
a relevant and transforming type of inter-
religious dialogue in Pakistan, this will
surely be one of its starting points. That, in
turn, will point toward a Church more in-
terested in the mystical than the monetary
— surely a fruitful point of departure. 
These Sufis are also celebrated in popu-
lar music. On a long bus journey, one may
quite literally hear hours of this music
blasted out over the loudspeaker. A very
particular form of dialogue with Islam oc-
curs when one listens to the great mystical
poems of the Sufis passionately sung with
the abandon of a rock star or the raucous-
ness of a balladeer. One is brought close to
the heart of Pakistani Islam and of all true
devotion. God is real, there is nothing
more real. He can be known and loved by
the heart that truly seeks Him. In this is the
joy that no one can take from us.
One God — 
but what kind of God? 
Declarations from dialogue groups tend
to stress what is held in common, most es-
pecially when we both believe in one God.
A key issue for inter-religious dialogue then
is: what kind of god God really is and, in
particular, whether oppressive dehuman-
ization could really be His will. The issue is
easily dealt with in the lecture hall. Not so
easily in the lives of the downtrodden
where resignation to the greater power of
the wealthy and influential may be the one
and only way to put some shape on their
ultimately inevitable suffering. To describe
such a shameful way of allowing people to
be oppressed as “the will of God” and to
teach that, amounts to a denial of God’s
desire to give His people life. ■
Entering each other’s worlds
You meet a man on a train. After an exchange of greetings, you get into a conversa-tion about the Pakistan cricket team, the obligatory complaints about Pakistan
Railways, and polite enquiries into the health of our respective families. He may ex-
plain his worries about the nervous disposition of his daughter. If it is a genuine
worry, how do you engage with him? Allow him to speak and express his concerns and
gradually discover that he and his daughter fear the injurious influence of evil spirits.
By now he has figured out that his conversation partner is some kind of Christian
missionary — what other European dresses in Pakistani shirt and pyjamas, speaks
Urdu, and travels all night in a train? How to respond? Give him the best of western
psychology and explain it all away? He may be duly impressed but his daughter will
still be troubled and so will he. Is this Christian-Muslim dialogue?
What has one’s religion to say to the man’s predicament — which he constructs in
religious terms? You begin to speak tentatively of how Hazrat Isa (Jesus) was
renowned for casting out evil spirits, and you see his interest growing. He tells you he
has heard something about that. You have now entered his world — one perhaps
where Jesus was before you came. The sharing continues. You tell him to call on the
name of Hazrat Isa with all his heart and soul and no evil spirit can ever harm him or
his. There seems to be real recognition on his face as he gratefully nods agreement.
Despite all the western reservations about the very notion of a spirit world, you have
referred to the One in whom you believe. You have tried to encounter someone where
that person was — the only possible place you can encounter him. Is this Christian-
Muslim dialogue?
Inter-religious dialogue,
when real, is between
the practitioners of two
living religious systems
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I am a Maasai woman of Ngorongoro.These are my thoughts as I go to beginteaching Maasai children at my first
posting as a Maasai teacher.
Generally Maasai parents do not want
their children to go to school. They believe
that schooling has no value and that it in-
terferes with learning the important things
in life, like the whole range of knowledge
necessary for the care and pasturing of cat-
tle, goats and sheep. Parents say also that
attendance at school often makes difficult
or impossible a child’s participation in the
rhythm of celebrations, ceremonies, and
rites of passage that are so important to be-
coming a knowledgeable Maasai adult. 
Education: 
for boys – maybe, for girls – no
Parents agree somewhat more easily to
their boys going to school because they
have seen many young men get good pay-
ing jobs and they are able to help their fam-
ilies in various ways. On the contrary, they
see an educated girl as being of benefit only
to her future husband and that she will 
be of little or no help to her father and
mother. Moreover, the immediate help she
might provide in the form of bride wealth
is a compelling reason to seek every avenue
to prevent her from attending more than a
few years of primary school or, better yet,
seeing that she not go to school at all. 
Parents often prevent the children from
attending classes. Kids are often kept 
home so that they can help with the work
including, for the boys, taking the family
herd to pasture, and for the girls, going for
firewood and water, and caring for the
younger children.
Teachers too are often obstacles to
Maasai students profiting from their time in
school. In Maasai country there is often little
access to medical treatment and travel is dif-
ficult, making food and other necessities
difficult to get. There is little incentive in
Maasailand for teachers to work at being
good teachers. About the only motivation
teachers experience is the often-haphazard
efforts of the education department to check
on them. Teachers frequently take the atti-
tude that if the parents do not care about the
education of their kids, why should they?
Many children themselves acquire a bad
attitude toward school because they are
told by their parents that it will be a very
bad thing to pass grade seven and thus get
a place in secondary school. Often they are
even strongly forbidden by their parents to
pass. Thus some children become fright-
ened of school in fear of their parents.
My particular focus
As I begin my career as a teacher and
prepare to travel to my first posting as a
Maasai teacher among my people, I want
to focus on the following things:
Firstly, I want to build a good relation-
ship with the parents of my students so
that through conversations and meetings
they will come to understand that entrance
into secondary school for their child will
not be a family disaster, but will help the
family and the Maasai community. To this
end, it will be important for me to con-
vince parents that the children must attend
school each school day.
Secondly, I need to work with the chil-
dren themselves, showing them how edu-
cation can bring a better life for themselves
and their families. Already, we have many
examples where this has happened. I my-
self am an example of a person who has
already personally profited by my educa-
tion. I have already been able to be of help
to my mother and father, and I will be even
more so in the future.
Thirdly, I want to find help for deserv-
ing students for school fees and other
expenses so they can take advantage of
being chosen to continue their education
in secondary school.
Lastly, we need more schools in Maasai
country, especially primary schools. In
numerous places children have no chance
to go to school, because the schools we
have are so far away. Having to walk miles
and miles to school is often the reason
children do not come to school every day.
As I begin my career as a teacher, keep
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When the Spirit came he came with wind and fire.
In modern life wind and fire are two of the things
we take out insurance policies against.
Fr. John Dalrymple
I often find myself in the position of trying to persuade adults that the
Holy Spirit is a dynamic force in their lives. Because for many people I
attempt to catechize, the Holy Spirit is a strange large bird that hovers
over the church and never touches down in their neighbourhood.
Alice Camille
You ask how the bread becomes the
body of Christ, and the wine the
blood of Christ. I shall tell you: the
Holy Spirit comes upon them and
accomplishes what surpasses every
word and thought.
St. John Damascene
Renew the Face 
O divine Spirit, I wish to be like a
feather before you, so that your
breath may carry me wherever it
pleases, and I may never offer it
any resistance.
Francis Libermann
Start with my toes,
You old Ghost
Spirit the soles of my shoes
And teach me to Pentecostal
Boogaloo
Sprain my ankles with dancing
Sandle around my feet
To roam with me in the rain
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Come, Consoler Spirit blest,
Troubled soul’s most welcome guest,
Soothing hand on fevered brow.
Restful ease in toil and stress,
Cooling wind when heats oppress,
Comfort in all grief art thou.
Light of lights, in darkness shine,
Flood our hearts with light divine,
Burn within us, living fire.
Excerpt from Sequence of Pentecost Mass
of the Earth
All of us long for a Pentecostal church: 
a church in which the Spirit rules, and not the letter; 
a church in which understanding breaks down 
the fences we erect against each other.
We are impatient with a church 
that seems so unpentecostal, so unspiritual, 
so narrow and fearful.
Pope Benedict XVI
I have only once in my life visited the Niagara Falls. It was an
amazing sight to watch so much water pouring incessantly from
above the vantage point I had taken up. It is such a powerful
metaphor of the Holy Spirit being poured out on the church on the
Day of Pentecost; but even more importantly, the Holy Spirit is still
being poured out upon us as the gift of the Father and the Son …
How can we put ourselves close again to the Niagara of grace that
is the Holy Spirit and be re-energized with the gift of a fresh heart?
Very Rev. Dr. Ken Newell
Fitzroy Presbyterian Church, Belfast
Father all-powerful and ever-living God …
your Spirit changes our hearts:
enemies begin to speak to one another,
those who were estranged join hands in friendship,
and nations seek the way of peace together.
Your Spirit is at work
when understanding puts an end to strife,
when hatred is quenched by mercy,
and vengeance gives way to forgiveness
Eucharistic Prayer for Reconciliation II
Without the Holy Spirit   .  .  .   With the Holy Spirit
Christ stays in the past The risen Christ is here
The gospel is a dead letter The gospel is the power of life
The church is an organization The church lives with the life of the Trinity
Authority is a way to dominate Authority is a liberating service
Mission is propaganda Mission is Pentecost
Liturgy is an echo of the past Liturgy is memorial and anticipation
Christian life is a slave morality All Christian living is holy
St. Ignatius of Latakia
The wind is the Holy Spirit.
The trees are Mary.
Rumi, Sufi poet
Led Spirit
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T oday we assemble to celebrate thefulfillment of the promise that Jesusmade to his Apostles — the descent
of the Holy Spirit. This event is founda-
tional in Christian life and mission. St. Paul
insists that the Holy Spirit is not an option-
al presence for the Christian. He presents
Christian spirituality as a spirituality led by
the Spirit rather than by the desires of the
flesh. There can be no Christian life with-
out the indwelling of the Holy Spirit. Let
me therefore propose that today each per-
son here takes ownership of the spirit of
Jesus that is within us.
Catholics have ceased to fear that phe-
nomenon known as the Charismatic Move-
ment. Don’t get me wrong and begin to
have ideas. I have never been known to be
charismatic in that sense. What I mean to
say is that there used to be some apprehen-
sion with regard to members of the Move-
ment. They behaved abnormally and
people held them in suspicion. Those led by
the Spirit have this tendency to be disorder-
ly and to upset things wherever they are. 
In 1967 a young undergraduate at Notre
Dame University, Indiana, emerged from a
prayer meeting and was confronted by a re-
tired missionary who asked him: “Now that
you have received the Holy Spirit, when do
you plan to leave the Catholic Church?”
The astonished student replied that he had
no plans to leave. The priest said, “Then
you will lose the gift of the Spirit.”
When church life is business as usual,
Charismatics appear to have melted into
the mainstream church. In the ordinariness
of our Christian life, we might want to ask:
“Has the Spirit retreated?”
The universal language
On that first Pentecost in Jerusalem
there were two outstanding happenings.
The first is that the Spirit descended like
tongues of fire which transformed the disci-
ples. The second is that people from differ-
ent national groups and languages were
surprised to hear the Galilean disciples
boldly proclaiming the wonderful works 
of God, “each of us in our own native lan-
guages.” Interpreters were not necessary.
How then did the different nationalities
that assembled that Pentecost Day under-
stand the disciples in their different
languages?
Let me share with you two experiences.
While I was a student in Montreal, about
ten years ago, I came to do summer min-
istry in St. Rita’s Church in Woodstock.
One day a male parishioner in his 80s asked
me how my French was coming along. I
said, “So, so.” He offered me advice: “Fr.
Gabriel, if you want to get the French lan-
guage, try to get a Quebec girlfriend.” Well,
I couldn’t — don’t ask me why. The second
experience was an encounter I had last year
in Paris where I found myself studying
French again. I went to meet a visiting
Nigerian bishop. When I told him how
difficult it was for an adult to learn French, 
he suggested that I speak the universal
language. “What was that?” I asked. He said:
“Speak the language of love.” I think the
bishop was right. Love is the language that
unites. On that first Pentecost, the flame of
the Spirit enkindled the fire of his love in
the different peoples present. And where
there is love, one who speaks a foreign
language can be understood.
A still active Spirit
The same Pentecost Spirit has contin-
ued to guide missionaries to the different
peoples across the world, enabling them to
build bridges across different cultures and
taking them to places where, out of fear
and insecurity, they would rather not go.
Today we 2,936 members of the Spiri-
tan congregation face the challenge of
being missionaries to ourselves as a means
of being missionaries to others. We are
called to continue to live our motto One
heart and one soul with joy and cheerful-
ness. Formerly, being different and coming
from different nationalities served to justify
separate missions according to national
groups. Staying separate and distinct
enabled us to avoid renewal in ourselves:
French for the French, English for the
English, German for the Germans. In those
days, for instance, efforts to place foreign
and indigenous clergy together were at
times resisted. Leave things be: that way it
was peaceful, no one was hurt and upset.
Today, our congregation is at the dawn
of a new Pentecost, when new signs of life
demand recognition. At the 1992 General
Chapter (Assembly), the Spirit spoke
through the delegates summoning us to
embrace regionalization as well as interna-
tional community living with its difficulties
and obstacles: loss of autonomy and con-
trol, putting up with falling national pride,
living with cultural differences.
In Europe faced with dwindling
membership, new groupings are emerging
bringing together the hitherto autonomous
He suggested that I speak the universal language.
“What was that?” I asked. 
“Speak the language of love.”
Gabriel Ezewudo CSSp
A  h o m i l y  f o r  P e n t e c o s t
by the
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Provinces of France, Germany, Holland,
Belgium, Portugal, Poland, England, Ireland
and Spain irrespective of their different
languages and cultures. On this side of the
Atlantic, the North American/Caribbean
group (Canada, U.S.A., Mexico, Haiti,
Trinidad, Puerto Rico, Dominican Repub-
lic) meets annually to promote common
initiatives and closer collaboration. In
Africa, where Spiritan vocations are on the
rise, this regionalization is taking place as
well. My own country, Nigeria, is one popu-
lous country that accommodates different
ethnic groups that can become political foes.
But, as Spiritans, we trust that the Spirit
leads as we strive towards cooperation and
endeavor to live and work together.
Further surprising
manifestations of the Spirit
At the 2004 General Chapter we nearly
elected the first African Superior General in
a Congregation that started as a French
Order. And right here for the first time, a
Nigerian Spiritan has become pastor of 
St. Joseph’s, Highland Creek, assisted by a
young Polish Spiritan. This in a situation
where, even now, if you introduce yourself
as a Spiritan, it is natural to hear the next
question: “And what part of Ireland do you
come from?” — even if you happen to be
black. An article in the May 2006 issue of
Spiritan magazine relates the surprise
expressed on realizing that a Nigerian
Spiritan is on mission in Ireland — what
the editorial piece aptly titled “Reverse
Mission”. Work of the Holy Spirit indeed!
No fire extinguishers please
The challenge at work among us Spiri-
tan is also at work in the rest of the world.
The old structures of nationalism must suc-
cumb to the new global realities. A tsunami
in southeast Asia, an earthquake in Java, a
crisis in Darfur, immigration flows into Eu-
rope and North America — all clamour for
supranational responses. Tony Blair, the
British Prime Minister, came up with this
confession: “interdependence — the fact of
a crisis somewhere becoming a crisis every-
where — makes a mockery of traditional
views of national interest.”
As individuals, families, communities
we can no longer stand by and ignore the
movement of the Spirit that spurs us on to
share God’s love for all creation, especially
where the poor and the weak are involved.
The same Spirit that brought people to-
gether on the first Pentecost brings us to-
gether. The Spirit that inspired the early
church to live one heart and one soul is at
work in our church and our world.
The fire is flaring. Let us not be led by
the desires of the flesh and play the fire
extinguishers. Rather, led by the Spirit, let
us leave no one in doubt that we are agents
of God’s love.
As we light our Pentecost candles and
spread their flames throughout this church,
let them remind us of the fire the Spirit
enkindled that Pentecost Day in Jerusalem.
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The Reverend Sean Hogan, CSSp,pulls his address book from his deskdrawer. It’s actually a thick binder,
full of dozens and dozens of names,
addresses and phone numbers of alumni.
Even though he formally updates the
binder once a year, there are handwritten
notes beside some of the names.
“Every single person in this book is im-
portant to me and I do my best to keep
up,” says Hogan, referring to his binder.
He speaks softly, with an accent still tinged
by his Irish roots.
Alumni hold a special place in Hogan’s
heart. And Hogan has touched many 
hearts himself over the course of his life and
career, which have hit several milestones: 40
years as a priest, 30 years at Duquesne and,
this year, his 65th birthday.
When Hogan looks back over his life, it
is with a combination of pride and a feeling
of deep satisfaction.
One of eight children, Hogan continu-
ously felt drawn to the idea of becoming 
a priest while growing up in Killarney,
Ireland. He eventually decided to follow in
the footsteps of four generations of rela-
tives and, in 1959, joined the Spiritans.
“There was the history with my family
and the Congregation of the Holy Ghost,
so it was kind of logical,” he says.
He studied philosophy at Holy Ghost
College in Dublin and was appointed to
teach at Dublin’s Blackrock College in Sep-
tember of 1962. Two years later, he began
studying theology at Holy Ghost College.
In September of 1967, he was ordained to
the priesthood.
From Ireland to Kenya 
to Duquesne
A year after becoming a priest, Hogan
was sent to Kenya, where he worked as a
high school principal and pastor. He also
built the first youth centre in Kenya, which
remains open today.
“It gave great hope to the young
people,” says Hogan.
Hogan became ill and had to leave
Kenya in 1975. He traveled to the United
States and decided to continue his studies
at Duquesne. When he arrived in Pitts-
burgh, he was dropped off several blocks
away from campus, so he started walking.
“My first impression was that Duquesne
was hilly,” says Hogan.
“Fortunately, I had only one suitcase.”
In August 1976, Hogan received a mas-
ter’s degree in Education, and decided to
stay on at Duquesne.
“I planned to be here for a year,” he
remembers. “The rest is history.”
In 1980, he was appointed associate
director of Development at Duquesne,
working on the first capital campaign for
the new Law School building. Two years
later, he was named the first director of the
Office of International Education and
helped launch Duquesne’s ties with inter-
national students.
Father Sean Hogan Reflects on his Life and Career at Duquesne
Milestones Memories
Megan Tressler
U . S . A .
He continued his service to the Univer-
sity by serving as interim vice president for
Student Life for two years before being
named vice president for Student Life in
1988 and executive vice president for
Student Life in 1991.
One-on-one relationships
“He truly embodies Duquesne Universi-
ty,” says Hogan’s friend and former student
Vince Morreale. Hogan baptized Morreale’s
four children. “I think it’s the one-on-one
relationship with the students.”
Hogan’s office in the Administration
Building is a shrine to the students he has
served while at Duquesne. Photos of Hogan
with alumni at their weddings compete for
space with photos of Hogan with alumni at
their children’s baptism ceremonies. Color-
ful trinkets from around the world — sent
by alumni — fill his book shelves.
He has lost count of the number of
weddings and baptisms he has performed,
but it’s easily several hundreds. He travels
the world to take part in the special days of
alumni.
They enthusiastically talk about how
their relationship with Hogan has contin-
ued years after graduation. To many, he is
like another member of the family, cele-
brating holidays together, sharing meals
and sharing Mass.
“From the moment I met him, we
became fast friends,” says David DiCio.
Hogan presided over DiCo’s marriage in
the Chapel in 1998, and baptized two of his
children. “I never met anyone who cared
more about the students.”
Hogan reunites many alumni at his
yearly Pentecost Sunday Mass and lun-
cheon. He expects about 150 alumni and
their families to attend each year. 
Morreale, his wife, Mary and their chil-
dren attend every year.
“It’s like a homecoming,” says Vince
Morreale.
Hogan also has a special relationship
with his staff.
“He’ll say, “I know I’m asking a lot of
you but I’m asking you for the students we
serve,” says Director of Residence Life
Sharon Oelschlager, who has worked with
Hogan for 20 years.
Hogan hosts a dinner for Residence Life
staff each August to thank them for an-
other year of work and to get them started
on a new semester.
Not only students
He is also anxious to help his co-
workers in their personal lives. Last year,
for example, he helped Oelschlager’s family
celebrate her parents’ 50th wedding
anniversary by celebrating Mass with 
their parish priest at their church. He also
said Mass at the family’s church when
Oelschlager’s brother tragically died a few
weeks later.
“Father Hogan has a big heart and is
there in good times and in bad,” says
Oelschlager.
Hogan is passionate about making a
difference at Duquesne and working with
colleagues to serve students.
“I really enjoy getting to know the stu-
dents, seeing them change and develop, and
keeping in touch with them,” Hogan says.
Hogan’s job as executive vice president
for Student Life requires unwavering dedi-
cation and the willingness to be available to
his staff and students 24 hours a day. De-
spite the demands of his job, he manages 
to carve out a bit of each day for himself,
working out at Pittsburgh’s YMCA, read-
ing novels and magazines, and listening to
audio books.
The way he hoped it would be
Hogan has seen a lot of change in his
three decades at Duquesne. One of his
most memorable moments was about 12
years ago, walking out of the Union with
the Reverend Henry McAnulty, CSSp,
Duquesne’s longtime president.
“We were walking back to the Adminis-
tration Building on Academic Walk and
Father McAnulty turned around and said,
‘This is the way I always hoped it would
be,” says Hogan, pointing out that
McAnulty was thinking about how far
Duquesne had come from a small, strug-
gling college to a flourishing institution.
When Hogan thinks about the future, it
includes remaining at Duquesne to serve
the students who are so close to his heart.
“I think God has been very good to me,”
says Hogan. “I certainly have enjoyed my
priesthood, the camaraderie of the Spiritans,
the whole experience of getting to know
Duquesne and the great people here.” ■
Courtesy ofDuquesne magazine University,
Fall 2006.
Alumni enthusiastically talk about how their relationship
with Hogan has continued years after graduation. 
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
Wings fan the midnight winds,
unearthly aurora,
as whispers wake sheep-watchers
and tell them astounding things …
tidings that guide them to see




by his tiny, wise visage.
He coos at shadows and nods
as if speaking to spirits
in infant tongue. Even
the grasses bend closer to listen.
I ponder: it is I
who must learn a new language.
Simeon tells me
he has waited all his life
to bless our child with a kiss,
recognizing him not with
the aged, sun-winced eyes, but
the lamp of the heart.

Street-vendors peddle and prance
alongside the wagon. Do you want this?
Do you need that? A trinket, a bauble?
Where are you going, little family?
Then they fall to silence
when he says
(strange authority despite his age),
“Where I am going
you do not know the way.”
“Take me!” they cry.
Coming into the light:
I thought I knew
you, yet find each new
angle reflects an unseen, unknown,
un-named-as-yet …
String of mysteries,
which star-points guide the way?
We love, lean in the dark, let go,
fumble with words that can’t
go where we want them to …
and stumble in —
to a fresh dawning:
there are many rooms in my father’s house…

First
I discover you within me, in
the swell of my belly,
poke of tiny elbow-tip,
and strong kick
in my ribs, I marvel





to a strange and wonderful
constellation, fixed
above sifting sands, follow its
soft radiance, which illuminates
an invisible trail of glistening
eye-whites that widen
as they hear the story.

You are born
into such din and confusion ?
you surprise even us:
sleeping amid harsh noises,
your tiny ribcage
rises and falls in waves
that swell with newly-delivered promise.
we feel safer, somehow,
in this alien place.
Epiphanies
for my son Gabriel
13

I worry and wonder what I did
to have lost you
along the path. We both
had an inkling … yet I
missed the larger road-view, and now
must let go




The crowd makes space
for this twelve-year-old — what,
what do we call him?
He tells us things that we never
knew we knew until this moment
when the clouds part and 
a ray pierces through.
It is like we are out
from under some shadow,
some net or veil — and he 
is the sun.




I find many places to look;
finally see
a slant of light above a crowd.
I realize in this moment,
my joy and anger equal
to my relief, that you are found,
that I will have to make my way
new every day:
to come to fully know who you are.
— Kate Marshall Flaherty
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Iwas born on the 13th day of October1971 in a small village called Akerigbain Benue State, Nigeria. In those days
the expatriate Holy Ghost Fathers and
Brothers (Spiritans) were evangelizing my
people. In 1975, when I was four years old,
my father took me on his shoulders to the
Catholic primary school in the village to
watch a film shown by one of the Spiritans
which I believe must have been Jesus of
Nazareth. Upon spotting a white man
wearing an immaculate cassock and cinc-
ture tied round his waist, I told my father,
“I would like to be like that man when I
grow up”. All my desire was to become a
Catholic priest.
As a child I would gather the children of
my age to say a mock mass, where I acted as
the priest while my peers formed the con-
gregation and one served as a catechist. The
idea of becoming a priest pushed me to
start primary school at an early age. Any
time I saw my relations going to school in
the morning I asked them to take me along.
But they would always turn down the re-
quest for fear that I would cry of hunger at
school. It so happened that one day as they
were going to school, unknown to them I
followed behind. The school was located
less than half a kilometre from our village.
When I reached the school premises and
the headmaster spotted me, he asked what I
wanted to do and I responded, “I wanted to
go to school”. Inspired by my request, he
asked one of the pupils to take me to class
one. That was the beginning of my western
education. This was in the year 1976, when
I was five years old.
After primary school I rested for a year
before going to the secondary school. Even
in the secondary school, my desire to be-
come a priest grew from strength to
strength. In those days I used to wear the
brown scapular of Our Lady and some of
my mates who had known my intention to
become a priest used to tease me a lot. This
was due to the fact that I also loved social
activities. They would say I wanted to be-
come a priest but I was always attending
discos. My response to them would be “a
priest is not supposed to be an anti-social
person”. One day I knelt down and prayed
to God to let me know if he really wanted
me to serve him as a priest. I asked for a
particular sign, that he should let me have
the gift of dreams.
I also faced strong opposition from my
mother. My father would tell me that I
should do whatever I wanted to do with
my life, provided that it was not something
that would bring shame to the family
name. My mother would tell me that if I
became a priest, I would not give birth to
children. Some men reached marriageable
age and died, so as I was doing something
that would bring glory to God’s name, I
did not worry if I had no biological child.
Eventually she gave up and gave me her
blessing to go into the seminary.
After she had given me her blessing, an
uncle came along to test me by giving me a
N I G E R I A
Students of Holy Ghost College make blocks to build a staff quarters.
I would like 
to be like 
that Man
The story of a missionary vocation
Kuha Indyer CSSp
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scholarship to study in the then Soviet
union. However, I turned down the offer
because my only desire was to serve God in
the Catholic priesthood.
Thus, in the year 1989, I was admitted
into the Holy Ghost Congregation for
priestly training under the then West
African Foundation. Since then, I have
studied in Nigeria and Ghana and had my
prefecting year in the Gambia under the su-
pervision of the former Secretary General of
the Congregation, now the Bishop of the
Gambia, Most Rev. Bob Ellison, CSSp.
Along the way I started having doubts
whether I was called to the life because of
some sad experiences I had. These doubts
were not exposed, I only discussed them
with a student confrere. Eventually, I made
up my mind to become a priest and be a
different person. It was then that I was put
on probation for a year. When the letter of
my probation was given to me, I told my-
self that God was also testing me and I said,
“God’s time is the best”. I was not bitter
about the experience. I was asked to do the
probation year at Our Lady, Queen of
Africa Parish, Bolgatanga, in Ghana. While
I served in the parish as a deacon, the
bishop of the diocese became interested in
my missionary zeal and asked that I be sent
to work in his diocese in the communica-
tion department after my ordination.
Ordination and First Appointment
My ordination to the priesthood was on
July 15, 2000. After the ordination, I was
posted to Ghana, to the same parish where
I had done my year of probation. During
my stay in the parish, I worked as the youth
chaplain and initiated a needy child educa-
tional fund to take care of youth who had
no one to take care of their education. I
was also appointed editor of the diocesan
newsletter, The Diocesan Link.
I worked in Ghana until the year 2004,
when the religious authorities there trans-
ferred me to Nigeria. When I came to my
home region, Makurdi, I discovered a chal-
lenge which had to be faced and which
some of my confreres were not ready to
face. As missionaries, we were only servic-
ing existing institutions and not making
new paths. The expatriate Spiritans had
opened up schools, hospitals, parishes, but
handed them over to the diocese, and we
the indigenous Spirtians were just working
in these parishes. I made a request to the
then religious authorities that they should
allow me to face the challenge of making a
new path. That was the beginning of the
project ‘Spiritans In Integral Development’
(SIID), which is aimed at the holistic devel-
opment of the human person. The motto
of SIID is ‘Called to Build a Better World’.
Building a better world
SIID set up a multi-media centre which
is aimed at spreading the good news
through the modern means of communica-
tions. With the help of the European Union
of the Holy Ghost Fathers and Brothers we
were able to buy a video camera and a
printer for this purpose. We have three staff
at the multi-media centre, a computerist, a
sales person and a cameraman.
We have discovered that if we are to
build a better world, education is the key,
so we decided to build a secondary school
in an area that is academically deprived.
The school is called Holy Ghost College, a
boys’ boarding school. 
Holy Ghost College is meant to provide
quality education to its students under the
influence of the Catholic Church. We have
not put all the basic facilities in place, but we
believe in God’s providence. So far we have
roofed a four-room classroom block, com-
pleted the principal house, which is named
after Blessed Daniel Brottier, CSSp who had
great love for the youth and believed in
divine providence. We are constructing a
dormitory that is meant to accommodate
about a 100 boys. The dormitory also has
an apartment for a staff to live in.
Since the school project is just about to
take off, we face a lot of challenges: I use a
bush lamp in the house; for my water needs
I have to go to the nearby stream. I have a
sense how the early missionaries felt when
they came to evangelize Africa, when I sleep
alone in the bush and the only things I can
hear there are sounds of birds. I am content-
ed by the fact that the missionary life has
given me the opportunity to serve the peo-
ple, and even without the basic necessities of
life, I feel happy because I am addressing the
needs of my immediate community.■
Fr. Kuha Indyer, CSSp is Principal of Holy
Ghost College, Sankera, Nigeria.
Used 
Stamps
Remember when parishes 
used to collect used postage 
stamps for the missions?
Well, we still do. The stamps are sold to a stamp club and
the money raised is used to support missionary work on the
island of Mauritius. Stamps from any country and in any
number will be most welcome. Stamps from countries other
than Canada and the US are of the greatest value.
Please send stamps to: 
Spiritans, 121 Victoria Park Avenue, 
Toronto, Otario, M4E 3S2, Canada
Fr. Kuha lays hands on a newly ordained priest.
16 May 2007 / Spiritan
M
issionaries are shadowy people.
Hundreds of them still descend
on Europe every year from the
far corners of the earth. They look like any-
one else emerging from airports, though
their dress code probably leaves something
to be desired. They have travelled from re-
mote parts where style does not count and
materialism is unknown. They bring this
experience with them to home cultures
they have been distanced from and homes
they may not recognise. And back where
they came from, few people have an accu-
rate grasp of what their work involves.
Before Vatican II
Part of the reason for this is that so little
is known about missionary history. Mis-
sionaries thumbed lifts on colonial ships.
Some blessed slave ships leaving Angola.
Others, later, educated indigenous popula-
tions in non-violent resistance to oppres-
sion. But the documented accounts are
relatively thin on the ground. Describing
his experiences in the jungle in Liberia in
1935, the missionary Thomas O’Shaugh-
nessy (who later published Rest Your Head
in Your Hand detailing his experiences)
wrote, “We know that if yellow fever hap-
pened to be raging when we arrived, our
immediate death was practically certain …
It was a six-day walk to the village … the
carriers asked in each village for the path to
the next town … the whole journey lasted
two weeks … [how could this be] that I
should be listening to night crickets and
wading through swamps in an African for-
est to help a dying human being I had never
known? One reflected on one’s loneliness,
one’s exile and tried to find a remedy for
gloom. Why the longings for one’s country?
I had few books other than the complete
works of Shakespeare and G.B. Shaw. Every
two or three months, the mail brought
some magazines and papers that might be
six months old. We had no music or radio.”
The Positive …
That is a classic description of mission-
ary life in the early part of the last century.
At home, we knew that these were people
who set out to bring salvation to the world;
they established the Church in unlikely
places. There was a mystique about them.
Some were given missionary crosses in a
public ceremony before they went. They
were acclaimed minor heroes, riding into
the unknown bringing the good news of
Christianity. 
… and the Negative
But there was another, a more negative
image. Earlier missionaries were sometimes
referred to as “soul catchers” and accused
of hunting and baptizing poor heathen
children and their parents. Many appeared
in a mission area all too often as “bene-
factors” (sometimes they still do) always
handing out things. It was a feel-good
experience. I felt it myself. And at times
missionaries, both lay and clerical, didn’t
notice that their behavior was seen as arro-
gant, especially when they believed that
they had a duty to bring “civilization” to
Africa, Asia or South America. This was 
the model of mission before the Second
Vatican Council, that is, before the Sixties.
Sensitive to local cultures
Thirty-five years ago some missionaries
stopped attending Irish cultural gatherings
on St. Patrick’s Day in South Africa when
we found Irish immigrants to be too insu-
lar and European in their perspective. It
was difficult to cope with their acceptance
of apartheid. Empowering people to savour
the life and words of Jesus, we now know,
is a multifaceted learning process. It is a
long journey to Emmaus dotted with many
breaking revelations of God.
Serious missionaries today read the
novels and newspapers of the local people
and steep themselves in their lore when
possible. They learn the local language, and
know in advance that their insensitivity to
local cultures will be remembered and
often criticized in future. This is the lot of
any missionary, from St. Paul’s encounter
with the philosophers of Athens or the first
Franciscan martyrs who really didn’t get it
right in Morocco. They went with naïve
zeal to convert the Muslim infidels, who
turned on them.
The long-term missionary (man or
woman) prayerfully invites the faithful to
interpret the presence of God in their situa-
tions and through their cultures. Softly
penetrating another culture, trying to un-
derstand its beliefs and even trying out its
slang languages has always been rewarding
for a missionary. Cross-cultural experi-
ences change people willing to be changed.
A person is drawn into questioning his
own assumptions and ways of seeing things
as he enters sympathetically into the lives
of others.
A spiritual adventure
Passing over to the wonderland of an-
other culture can be the most profound
spiritual experience of a missionary’s life, a
spiritual adventure. It is a continuation of
From soul catcher 
Nzama Mission, Malawi, 1901: Chief Njobvuyalema and his warriors welcome the first Catholic missionaries.
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Incarnation. And it includes the transform-
ing of cultures where they might lack the
love of God. And when he comes back to
Europe he is not the same person. His
viewpoint and insights may well have
changed, broadened and become more
objective.
The serious missionary learns that the
people of the host culture will accept him
when they are ready, once he has opened
and disclosed himself sufficiently and with
empathy to their world view. There is a
powerful lesson in listening here — learned,
typically, from people’s stories as we sit
crouched around a table with one flickering
candle long into the African night. The mis-
sionary has a sense of being pulled emo-
tionally in different directions by his home
country and the country he has come to
serve in. Sometimes he feels closer to the
soul of his adopted country than his own
country of birth. Meanwhile, responding to
local needs, he is trying to be a car mechan-
ic, carpenter, plumber, painter, electrician,
accountant, motivator, problem-solver,
peacemaker, organizer, secretary, pastoral
priest, brother or sister all in one.
He begins to find the Christ of other
cultures — “the hidden traces of God” —
in other cultures. This is a hugely reward-
ing encounter, an experience of God in ac-
tion. Previously unrecognized presences 
of God progressively and gradually materi-
alize before him. This exposure to the
diversity of the divinity slowly becomes his
frame of reference in life. When many of
his “non-missionised” colleagues, friends
and family at home encounter his changed
perspectives they are sometimes mystified
and uncomprehending.
Readjusting to their own culture
When a missionary returns on holidays,
he must reconnect with his life story before
he left. This he does through his extended
family and friends and colleagues. He con-
nects too with his sending congregation or
organization. Some religious congregations
have de-briefing mechanisms in place to
assist their missionaries to readjust to their
own culture as soon as possible after arriv-
ing home. If he is coming from a stressful
situation of social or political conflict he
would be advised to seek help. Here I speak
from experience. I remember (with others)
returning to Ireland in the Eighties for
three-month holiday periods during the
uprising in South Africa. I was stressed but
at the time didn’t realize it. By the end of
the holidays, when I prepared to return,
the stress had barely dissipated.
Again — with growing exceptions —
missionaries are struck by the rigid, lifeless,
spiritless liturgies they so often see in
Europe. The missionaries, lay or clerical,
like the African immigrant, note that
church life tends to have a quality which
unconsciously prevents it from wanting to
learn from the vibrant life of the Church in
other parts of the world. It seems to have
lost contact with the innovative, sponta-
neous energy of the Holy Spirit or ushered
the life-giving Spirit to the sidelines.
Giving to, receiving from 
each other
While Europe has rightly given much to
the younger Churches of the world, and
continues to do so, missionary experience
has a lot to contribute to the mother
Church in Europe, and Europe has some-
thing to learn from the Churches of Africa,
South America and Asia. Globally, in the
area of cultural gifts and belief, the West
loves to expound truth, doctrine and order;
Asia still offers us the gift of prayer and
meditation; Latin America preaches libera-
tion and solidarity with the poor, and
Africa knows all about community and
liturgical celebration. And St. Paul says
these gifts are for all.
Today the African Church is booming.
Thousands of lay leaders conduct priestless
services every Sunday all over the conti-
nent. They have worked with married and
unmarried deacons, with parish pastoral
councils and finance committees. Perhaps
the time has come for the Church in the
southern hemisphere to come to the aid of
the northern churches, and for the North
to listen more keenly, more searchingly
and more openly, to the Christian voices
from the South.
The early Franciscan missionaries in
Morocco 800 years ago learned from their
experience. They changed their ways.
Recently an Arab commentator said this
about Franciscans in the Middle East: “In-
stead of engaging us [with apologetics],
they quietly go about our cities, serving
everyone. Once people are served they
become interested in Christianity, and the
next thing you know they’ve become
followers of Jesus. Those Franciscan
Christians don’t fight fair with us.” ■
Patrick Noonan OFM has worked in South
Africa as a Franciscan missionary, mostly in
the formerly black townships, for 35 years. He
is the author of They’re Burning the Churches
(Jacana, 2003). An extract and reprint with
permission from ‘The Tablet’ October 2006
issue website http://www.thetablet.co.uk
to adventurer Patrick Noonan OFM
Nigerian Spiritan Martin Ilozue surrounded by his Filipino community.
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Jacob Libermann was born in the Jewish ghetto ofSaverne in 1802. At the age of twenty four he wasbaptized a Catholic and entered a seminary to train for
the priesthood. Ill health delayed his ordination until
1841. Once he was a priest he founded a religious order of
missionary priests under the patronage of the Immaculate
Heart of Mary. The missionaries met great success in the
mission fields of Haiti, Mauritius and Reunion where they
ministered to the recently emancipated slaves.
In 1848 the Vatican fused the Immaculate Heart of Mary
group with another similar religious order called the Spiri-
tans who were in serious decline. Libermann was elected
Superior General of the merged group and served in this
position until his death a little over three years later.
Because of his successes in this short time, Libermann has
earned the title of “Second Founder of the Spiritans”.
Integrating the old and the new
What did he accomplish as eleventh Superior General of
the Spiritans? His first priority was to bring unity of fellow-
ship and purpose to the amalgamated group, the majority
of whose members were opposed to the merger. The noble
and open way with which Libermann met his new fellow-
Spiritans quickly provided him with a foothold. His view of
the exercise of authority by religious superiors was unique
in the French church of the era. He rejected the authoritar-
ian approach exercised by other religious leaders. Whoever
had anything to do with him felt themselves disarmed by
his uprightness and transparency. He never covered his
hand when he played. 
During his term of office he worked unceasingly to bring
harmony between the ‘new’ and the ‘old’ Spiritans. The for-
mer resented the dissolution of their young vibrant congre-
gation and their inheritance of the problems of another
group and the ‘old’ Spiritans feared that their history and
traditions would be ignored by the brash newcomers.
Dealing with church and state
Libermann had inherited many difficulties which in-
volved Spiritan missions and personnel from the period be-
fore the fusion of the two religious orders. Also, at that
time, the French government which had banned all reli-
gious orders and confiscated all their properties during the
great revolution sixty years earlier, was now negotiating
with the same orders to restore these rights.
Libermann drew up a plan for the governance of the
church in the French colonies and for the training of priests
for these missions. His vision for Reunion, Mauritius, Haiti,
St. Pierre & Miquelon, Martinique, Guadeloupe and
Guyane was accepted and is still in place to this day. Liber-
mann’s non-confrontational approach made agreement
between the Vatican, the French Government and the
Spiritans possible and Spiritans minister in these countries
and departments to this day, over one hundred and fifty
years later. He had been entrusted by the state and the
Church to compose a type of concordat on the relations
Francis 
Libermann
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between the civil and religious authorities
in the colonies and had done it.
At the time of the negotiations, the
Provincial of the Jesuits in France said of
Libermann, “Both in Rome and Paris there
is the conviction that Libermann is not only
a holy priest but also an efficient and honest
broker, a just and noble spirit, rich in ideas,
a man with valuable advice to give. In fact,
God has richly blessed him with the wisdom
necessary for his position, with a sharp un-
derstanding which is very necessary for him
in the complicated circumstances in which
he finds himself, and with all the necessary
intelligence that one needs in order to be
able to do business in this world.”
A very full agenda
Throughout his short three years as Su-
perior General of the Spiritans, Libermann
was also deeply involved in the training of
the many seminarians who flocked to join
the congregation, in new initiatives for the
poor and most neglected strata of French
society, in the encouragement of his over-
seas missionaries and their works, in the
vibrant spiritual movement among a seg-
ment of the clergy in Paris, but above all 
in maintaining harmony, peace and co-
operation within the Spiritan family. As
disagreements and divisions broke out,
time after time he was there to cool tem-
pers and to model reason and restraint. 
The letter writer
Many thousands of his letters have sur-
vived. A study of them reveals the greatness
of the man. To quote from just one of these
letters: “We turn ourselves first of all to the
poorest and most despised missions. God’s
Providence has allotted us our duty among
the Blacks, in the French colonies and in
Africa. Those are the people who are most
lost and most forgotten up until today. But
it is our wish to work also in France for the
salvation of souls, in the parishes and out in
the country, above all, however, among the
poor in the cities. We will take to ourselves
the working class, who at this moment es-
pecially are in need of help. We will move
to a large populated industrial city. There
we will seek to win influence over the work-
ing class. The secular priests do not reach
them, since they do not come to church.”
Doing a thousand and one things
There we see Libermann at full stretch,
arranging for the appointments of bishops
to the colonies, equipping an agricultural
college in Senegambia, looking after the
chimney sweeps and down and outs in
Paris, Bordeaux and in the ports of France,
seeing to the renewal of the clergy, doing a
thousand and one things. And he was busy
writing thousands of letters of counsel and
consolation to people with problems. It was
as if he was superhuman. Yet he was sickly
and would die three and a quarter years
after his inauguration as Superior General.
No wonder his vision and spirit and
energy live on over a century and a half
later in three thousand Spiritans world-
wide, religious priests and brothers, lay
associates and volunteer co-workers 
who revere his name and follow in his
steps. ■
Based on a paper delivered by Fr. Joseph
D’Ambrosio, C.S.Sp 
You are invited to join our
“Honest Dialogue” Circle
Who: Young Adults 17 yrs and
over (Male and Female)
How often: Four – Six times per year
Where: Location arranged to suit
members
Duration: 2 hours max.
Fee: As with the best things in
life, it is free.
Sharing the message of Christ 
with those who have never 
(or scarcely) heard it.
A life of service to others, especially




Fr. Mike Doyle, CSSp
121 Victoria Park Ave, 
Toronto, ON  M4E 3S2
Tel: 416-698-2003 Ext. 43
E-mail: vocations@spiritans.com
OR
Pam Canham   Tel: 416-438-0519
Going to people to serve them, live with them, walk beside them in a
spirit of trust, respect and love for long or short term commitments.
Learning the meaning of “mission” in the 21st century.
“As Catholic young adults, joined to the mission of
Christ in Baptism, we ask you to enrich our identity
by providing us opportunities for meaningful
catechesis, ongoing information and education…
Please invite us to an Honest Dialogue that 
has potential for bringing us all to a deeper
understanding of God’s will.”
Young Adult Delegates to 3rd Continental 
Congress on Vocations
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God’s dream for us is that we become
the best version of ourselves
Matthew Kelly, Mission 2007, Vision TV
In today’s world the Church needs to teach, which
means explaining and convincing, rather than simply
declaring what we are obliged to think and to hold.
Aristotle’s dictum is still valid, that no teaching takes
place until someone has actually been taught.
Fr. Sean Fagan CM, The Tablet
All change must come from the people themselves. I cannot push
my projects or myself forward unless the people accompany me. It
is useless being in a hurry to see results, as that often entails elimi-
nating important steps in the process … We do not always have suf-
ficient humility to realize that we are not always right. My vision and
my way of doing things are not always those of the people and I
have to find ways to correct my mistaken ideas.
Fr. Mietek Ropinski CSSp, Mexico
A few years ago, in my congregation our leaders asked their friends,
neighbours and work colleagues “Why do people not attend
church today?” These are some of the illuminating responses:
1. It isn’t relevant to our lives. It’s too remote and emotionally
disconnected.
2. Our past experience of church has been very negative.
3. Many people who frequent the church don’t live out their faith
at home or in work or in the community.
4. People used to go to church for social acceptance or because
they were afraid that something awful might happen to them.
Today nobody cares.
5. Church people are too dogmatic. They think they are right and
everybody else is wrong. There is no space to ask questions,
discuss ideas or explore Jesus Christ. Faith is not about “Open
your mouth and take the tablets!” We are not stupid; we have
minds of our own.
6. Churches don’t give leadership on big community or global
issues. They are afraid to stand up, speak out and confront
injustice and corruption right on their own doorstep. How can
you believe in the church when you have lost respect for it?
Dr. Ken Newell, Fitzroy Presbyterian Church, Belfast
Food for
Thought
A substantial part of the
population is two or
three generations away
from the Christian faith
and they don’t know the
story or the language.
The church has to learn
how to begin again for
this generation. Our mo-
tive is not to get people
back into church. It is to
find a new way of being
church for them.
Rev. Steve Croft, The Tablet
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VICS
“Ashama!”Ashama? Ini-tially I thought
Ashama was a greeting meaning, “Can I
help?” But just a few individuals would ac-
tually stop for longer than the usual lengthy
salutations. The locals of Guagure Bora
speak at least three languages and switch
from one to another within one sentence —
very confusing. After one year I’m begin-
ning to get the gist of what they’re saying.
I wear many coats. I lend a compassion-
ate ear: listening to people’s problems and
achievements, sharing thoughts and ideas,
giving encouragement, showing that some-
one cares and that possibly something can
be done to stimulate change. By now the
community knows that I am not here
today and gone tomorrow. I feel I am gain-
ing their trust and support. 
Working with Abba Desbele, an enthu-
siastic parish priest, has taken most of my
time, effort and drive. Frequently I am
Abba’s confidante providing a second
opinion, some encouragement, or a ferenji
(foreigner) point of view. As an aside, I am
often called Abba (Father). At first I was ar-
gumentative: “I’m not a priest!” But in this
respectful society, youth often acknowledge
their male elders thus. 
Lately I have been working with Abuna
Musie, the bishop of our newly formed
diocese, to get his office staff to adminis-
trate more effectively. This is a challenge
considering that their philosophy of time is
slightly different from ours. We believe in
doing things on time; they believe in doing
things in time.
Educator and doctor
Another of my responsibilities is being
an educator. A teacher (without chalk or
brush) comes to mind, but it is more a role
of directing and giving ides and suggestions
for funding and operating a 160-student
kindergarten and elementary school. Only
about 5-6% of adults in this community
have ever attended school. The students are
mostly barefooted and scantily clad, several
with debilitating rickets or skin diseases.
Some show evidence of malnutrition and
hunger. But all are gleaming with hope and
the will to learn. All are happy and excited.
I think of myself as the good shepherd car-
ing for the flock’s many needs: health, pen
and paper, soap, chamma (shoes) or high-
fives. The high fives and the hugs provide
the most benefit, it seems.
Daily I am “Dr. Cleef” — minus white
lab coat or stethoscope. I treat such basics
as hygiene and cleanliness and the more
complex issues such as eyes, chronic dis-
eases and nutrition. 
How do you rationalize helping with
financing a ten-year-old needing multiple
orthopedic surgeries and follow-ups and
rejecting an elderly woman who has been
blinded by cataracts for four years? I
haven’t yet acquired residency status!
Promoting homegrown food
My main responsibility and area of
expertise is being an ardent gardener —
equipped with hoe and overalls. Seventy
five per cent of the households believe they
don’t have sufficient food for their families’
basic needs. I’m coordinating a three-year
agricultural programme based on demon-
stration, example, involvement and basic
education. We have developed a small
nursery with fruit trees such as avocado,
passion fruit, mango, papaya and coffee
and a small thriving garden. We water it by
hand during the dry season, but in the
rainy season with its daily downpours,
watering is the least of our problems. 
We are steadily distributing vegetable
seeds and a little starter pack of fertilizer and
a few small hand tools to those willing to
follow advice on preparation, seeding, trans-
planting and weeding. They repay by giving
some produce to help feed the school kids. 
I’m continually amazed at the abilities,
the inherent knowledge and the strong so-
cial bonds among what we might consider
illiterate people. Their adaptive use of things
we might throw away at home, their use of
local grasses and herbs for crafts and medi-
cines, their efficient fires made from limited
wood, and the functional pottery they make
from soils still elicit wonder in me.
I’ve lost my cool only once (or was it
three times?). I’ve wiped my eyes numerous
times in sadness and in pleasure. Everyday
has a new twist, a new turn, a new problem.
Dealing with the situations, the cultural dif-
ferences, the communication barriers keeps
me stimulated and challenged. “Ashama!
Ashama!” uplifts me daily. I now know it
means, “Keep up the good work!” ■
E T H I O P I A
Cliff Suntjens
I wear many coats
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Home and Away
A s I joined Nick’s relatives andfriends in the funeral home to sharememories and stories, what
Peter said as Jesus was transfigured in
his presence jumped into my head.
“It is good for us to be here.”
It is good to be here in his
parish church and in the pres-
ence of his mortal remains as
we gather to thank God for the
gift of Nicky and to pray for the
eternal rest of his soul.
I was leaving my house on
Good Friday to attend the noon
liturgy commemorating the
death of Jesus when the phone
rang. My longtime dear friend and
colleague Nick Nolan was, like
Christ, entering into his agonia, his
wrestle before death. In the Garden of
Gethsemane Jesus wrestled. In Philadelphia
Nick also wrestled. Their faith wrestled with
doubts, their hope wrestled with uncertainty, their
mortality wrestled with fear. And in the end for both it came
down to, “Not my will, but yours, Lord, be done.” And with this
brave and graced decision came peace, a peace that was so reflected
on Nick’s face as he lay in his coffin. 
A Good Friday death
That evening, as I prepared to leave my house to participate in
the Stations of the Cross, the phone rang again. It was finished.
Jesus and Nick were both dead.
All Holy Saturday I shared with the church a great sense of loss.
I couldn’t find Jesus. I couldn’t find Nicky. That evening I stood in
the pitch black chapel of St. Augustine’s Seminary as the light of
Christ illuminated the darkness. My mood was lightening, but I
had not found what I came for. I heard the Exultet beautifully sung,
as Nick had sung it in the seminary fifty years ago. I listened to the
seven readings telling the history of God’s love for and forgiveness
of his people and how he is determined to save us. I felt consoled,
but there was something missing.
Then the liturgy exploded. The organ boomed out. The altar
bells rang joyfully as we sang Gloria in excelsis Deo. Then Alleluia,
Alleluia, Alleluia. And in that delirious outburst I knew that both
Jesus and Nicky were back with us. I found Nicky in the joy. 
In retrospect it is not surprising that Nicky was present in the
joy. His ministry on earth was to bring happiness and peace and joy
to everyone he met. People he touched felt far better about them-
selves than before they encountered him.
Laughter in the halls once again
A high school in Toronto was torn
apart by internal strife. Open war was
taking place among the staff. Accusa-
tions were being hurled, false docu-
ments were being circulated, three
teachers had been fired. There
was no hope of reconciliation.
Then Nick Nolan was installed
as Principal. Nick had few or-
ganizational skills. It always
took a skilled Vice Principal to
keep operational affairs in
order in school and it took Bev
to keep a semblance of order in
his life. Nick left the mechanics
of operating the school to others.
He just wandered around, chatting
with students, drinking coffee in the
staffroom, telling jokes to the mainte-
nance staff in the cafeteria, hanging around
the parking lot after school. The door of his of-
fice, not that he was there often, was always open.
The tension, hostility, cynicism, anger were gone within
weeks. Laughter was once again heard in the halls. The monthly
report for the school board was probably not in on time, but a sick
school had been healed, a divided community reunited. 
Always for others
Nicky was never comfortable in the pre-Vatican II priesthood
and religious life. Emphasis then was on the keeping of rules.
Emphasis was on personal sanctification by prayer and penance.
Joy was not seen as a virtue. It was a sign of shallowness, a lack of
gravitas. Our Director was never seen to smile because he was a
holy man. Nicky’s decision to ask permission to leave clerical life
and the religious vocation was not taken lightly. He hated to leave a
state of life which he cherished so much, but which was stifling his
talents and vision. I shared a little in that agonia, that two-year
wrestling. But finally God gave him peace and together the decision
was made. 
Nicky’s ministry was far more fruitful outside the clerical ranks
than within them. Nicky was always “for others”. He shared
Belloc’s philosophy, “Where’er the Catholic sun doth shine, there’s
music and laughter and good red wine.” And for this we give
thanks as we remember a good friend and a great Christian. We
pray that the Lord may have mercy on his soul. 
Nicky’s joy was contagious. And today is no exception. I believe
I speak for all of you when I say, “It is good for us to be here.” ■
Nicholas Nolan: always for others
March 19, 1934 — April 6, 2007
Gerald FitzGerald CSSp gave the funeral homily
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Home and Away
Lay Spiritans gather
Fourteen Lay Spiritan Associates from USA West, USA
East and TransCanada Provinces, along with three
professed Spiritans, gathered at the Mount Carmel
Center in Niagara Falls, Ontario, on April 13-15 for the
14th annual North American Lay Spiritan meeting. We
regretted the unavoidable absence of Quebec. 
The all-day Saturday session was devoted to explor-
ing this year’s theme, Honouring the Integrity of God’s
Creation. The agenda also included a guided medita-
tion, updates from each group and a report on a Lay Spiritan-led visit to Haiti. It concluded
with a visit to an Underground Railroad site later that afternoon and the business meeting
the next morning. Meals at the Centre and a memorable Italian repast at the home of one of
our member’s parents strengthened our bonds. Mass each morning provided a liturgical
focus to our reflection.
Jesuit Fr. Jim Profit led the Saturday reflection which explored the Christian roots of
ecological thought grounded in biblical sources and Catholic tradition. The goodness of
Creation is a central feature of the Genesis stories. “Dominion” of the earth — the unique
role of humans to care for the earth in the way that God cares for it — is not to be confused
with the domination of nature that has led to our current ecological crisis. As Pope John Paul
II put it, “Humanity has disappointed divine expectations … humiliating … that flowerbed
that is our dwelling.” He also reminds us that there are important moments in which with
the help of the natural environment we will have a strong experience of God, of Jesus and of
communion with each other. 
Our afternoon session focused on Christian ecological action that needs to include simul-
taneously prayer, doing (through our own choices and lifestyles) and acting in the context of
community (e.g. education and activism). 
Congratulations
Fr. James Dunne Fr. Gerald Tannam Fr. Matthew Grogan
2007 Libermann Medallion 
The 2007 Libermann Medallion recipients
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To You, Mary
When our time comes to make decisions,
Mary of the Annunciation,
help us to say Yes.
When our time comes to leave the here and now,
Mary of Egypt and wife of Joseph,
enkindle hope within us.
When our time comes to wonder why,
Mary of Jerusalem,
carve space for patience deep within us
When our time comes to intervene,
Mary of Cana,
grant us courage to speak clearly
When our time comes to suffer,
Mary of Golgotha,
help us stand beside 
those in whom your Son is suffering
When our time comes to wait in hope,
Mary of the Upper Room,
inspire us as we pray together
And day by day
when we are called to give a helping hand,
Mary of Nazareth, Mary of Bethlehem,
Mary of the hill country of Judah,
instill in us your servant heart
Until that final day, when hand in hand with you,
Mary of the Assumption,
we will fall asleep in expectation of
our day of resurrection
— Jean-Paul Hoch, Spiritan Superior General
